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The article is aimed at showing the possibilities of implementing Kantian ideas in the modern,
defined as postmodern, world. Tries to answer the question about the place of duty and responsibility in
this world.

The contents ofthe article include, respectively, the reflections on the specificity of postmodernism,
particularly postmodern culture and image, the position of a human in this culture, an analytic and synthetic
insight in Immanuel Kant’s ethical thought; confronting the signs of postmodernism with I. Kant’s idea
for life, which attempts to prove that a genius, since purely formal, content of I. Kant’s ethical law on
the one hand partially demonstrates itself in the modern culture, and partially it should begin to be taken
into consideration so that mankind does not lose itself in striving for Truth, happiness and an end in itself.

In relation to postmodernism, a new meaning of Truth is defined and its place in relation to
Imagination and Tolerance. The image of postmodern culture is briefly outlined — its ambiguity,
multicolor and specific blur.

Kantian ideas are described as belonging to the group of theories of principles in which principles
are identified with duties. In the face of the necessity to take action, one can act either in accordance
with the obligation (from a sense of coercion) or from the obligation, i.e. in the name of the obligation
(from a sense of such need). The second line of reasoning seems appropriate, because it is acting in
the name of good. This is what a truly free man does, i.e. he has the freedom to act within the limits
of what autonomous principles require. In the postmodern world — in which corporeality and visuality
reign and judging another person by appearance — this type of attitude seems to be the most appropriate
due to its unwavering stability.

Key words: Kantian ideas, Kant’s ethical law, postmodernism, postmodern culture, truth, end-
in-itself.

Characteristics of postmodernism

Postmodernism, also known as postmodernity, liquid modernity, is described by
Frederic Jameson as “cultural logics of late capitalism”. This expression is usually identified
with economic and politic transformations, particularly with the loss of an economic role
of nations and takeover of their functions by transnational corporations; together with the decline
of the colonial structure of economic dependency in favour of neo-colonialism based on cultural
dependency and so-called “policy of identity”; and with immense transformations in the field
of information, communication, perception of the world, and mostly a human currently dealing
with the crisis of identity, autonomy, rationality and self-consciousness [8, p. 27-28].

Besides the facts mentioned one can also observe others, of a cultural nature: “collapse
of the “great narrative”, ideologies of domination legitimising the entire current political
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and social order (e.g. the ideology of progress, Western civilisational mission, Reason understood
in enlightenment terms etc.), great aesthetic revaluations (the end of the division into “low”
and “high” culture connected to a broader process of the collapse of authorities, basing on
the popular culture texts, mostly referring to corporeality) and in the sphere of cultural means
of communication (the dominance of visual culture), “the end of the culture of writing”), change
of the way of perception and the social functions of science (generally — the collapse of the myth
of scientific truth, the commercialisation of research)” [8, p. 28, 30, 37]. Postmodernism
challenges understanding truth as an “accurate representation of reality” — the idea called
“Truth” which could liberate us, does not exist — in this sphere a human is left on his own,
while he gains freedom in reinventing himself [4, p. 98]. In the place of “Strive for Truth” one
must put the ideals of “Imagination” and “Tolerance” [4, p. 100]. Tolerance, especially towards
people holding different views, is the best solution since it broadens the horizons and it allows
for learning more truths [4, p. 102].

Postmodernism feeds on ambiguity. The raison d’étre is the borderline, marginality
[7, p. 284]. Postmodernism appeals to a human to assume that he is only a human, fallible,
historically determined and he cannot consider himself otherwise than as a participant
of a conversation, who is equally important as other interlocutors [4, p. 101].

Abovementioned characteristic features could be encapsulated: in postmodernism culture
has a number of meanings: one distinguishes between popular culture, visual culture, culture
of body cult. Popular culture as a specific blend of styles, a shift from typical features of low
and high culture, is free, sometimes even very loose in transmission, it is based on trends,
fashion which oscillate around corporeality. There are no clear rules: fashionable and good is
everything which can currently be sold, which is easily accessible, colorful, fast, comfortable,
and omnipresent. However the trends are changing so each thing has its own short time after
which it will be replaced with a new one — a better, newer, prettier, more comfortable, faster one.
Humor and irony dominate in interpersonal relations. Everything must be taken with a pinch
of salt. One should be able to maintain a healthy distance from oneself. There is no single truth:
he is right who is able to sell himself and stand up for himself and his opinion.

Is there room for a critical philosophy in such a reality? Since culture is governed by
ambiguity, comfort, liberty, tolerance, is there room for a duty and a sense of responsibility?

Introduction to Kantian ideas

Immanuel Kant’s ethics is rationalistic and universalist. The scholar built it on the division
of the world into a phenomenal (empirical) and noumenal (thing-in-itself) one which he had
made by himself in the theory of cognition. In the phenomenal world — dominated by feelings,
desires, needs, lust, drives — there is no room for morality. There is merely an egoistic inclination
which could be naturalistically explained. Apart from it, in the world of phenomena one could
detect the existence of moral law which commands that one acts against natural impulses — that
is, follows the duty [conf.: 1, p. 187-188].

In the path-breaking ethics proposed by I. Kant there is one, the most important issue:
going beyond relativism — the idea that there are no principles binding everyone. His ethics —
due to identifying universal precepts of moral functioning, comprises a certain legal construct
[5, p. 19]: “Law [Gesetz] as a practical moral principle [Sazz] includes the categorical imperative,
that is a command” [2, p. 36]. “The categorical imperative, expressing an obligatory nature
of certain actions is moral and practical law <...>” [2, p. 30]. Human “reason does not engage
in <...> a material aspect of law but only and solely in the form thanks to which an arbitrary
maxim of an arbitrary will is able to become the universal law” [2, p. 18]. Will is arbitrary
since it is not only and solely governed by a desire to achieve something, by sensual stimuli
and inclinations, but most of all, by the supreme principles [2, p. 17-18]. “The principle of all
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principles” — since this is the name the categorical imperative could assume, is presented in a few
versions, and the three of them are the most popular:

1. The Formula of the Law of Nature. Act only according to that maxim whereby you
can at the same time will that it should become a universal law of nature [3, p. 38; see: 2, p. 33,
35, 389; see: 9, p. 64].

2. The Formula of Humanity as an End in Itself: “Act in such a way that you treat
humanity, whether in your own person or in any other person, always at the same time as an end,
never merely as a means” [3, p. 46; see: 9, p. 64].

3. The Kingdom of Ends Formula: “Act according to maxims of a universally legislating
member of a merely possible kingdom of ends” [9, p. 64].

The content of the discussed ethical law are of a purely formal nature since it expresses
a very general conduct requirement and it can be formulated as the categorical imperative
described above. The imperative — since it commands, categorical — since it does not inform
what is to come if one thing or another is done but categorically commands that one acts in such
a way, so that the action is worth emulating, becomes a model to be followed, a desired scheme
of functioning. The categorical imperative is a priori and is rigidly autonomous since a human
will itself imposes its ethical law on him [1, p. 188]. A will is free, it is a noumenal thing in
the phenomenal world, it “is pure spontaneity, relatively an opportunity for making absolute
beginnings” [1, p. 188], and the categorical imperative is its manifestation. In the phenomenal
world there is no room for freedom, it is governed by the law (category) of causality, while
the essence of a noumenal human is essentially freedom. The fact of realisation of this noumenon
in the ethical world produces an unusual effect in the form of the phenomenon of morality
[1, p. 188]. Morality is derived from the spiritual interior of a human, it is voluntary [1, p. 189].

Chances of implementing Kantian ideas in postmodernism

The realities of postmodernism prove that human rationality is in crisis but the idea
of tolerance and openness which motivates all the actions and behaviours is becoming a safety
gate protecting from stagnancy and moral agony.

I. Kant’s rationalistic ethics emphasises not only the power of reason, but also its limits
since the most essential in it is “God, Freedom and Immortality”. One should deny knowledge
in order to make room for faith — thereby 1. Kant distinguishes between a starry sky and moral
law and seeks for the meaning in both spheres (or beyond them) [6, p. 243, 244; see: 1,
pp. 186—187, 189]. I. Kant reconciles science and faith: “The existence of the outer world,
completed by the causal links and an explanatory instrument of science are undoubtedly
cognisable. At the same time, science does not impend the sphere of God and human soul
immortality, as well as human freedom and moral duties” [6, pp. 243-244]. Knowledge
and science govern the world — the world of senses, sensations, phenomena, appearances,
experiences, empiricism, intuition. Apart from them there is freedom, morality, God and reason
[6, p. 247]. “<...> without rational judgements our intuitions would be unquestioning. However
without sensations our judgements are void. Experience is always an implementation of reason
to sensations and the result of that is the world we know” [6, p. 244].

Therefore knowledge and science — according to I. Kant — are limited but simultaneously
unlimited within their limits [6, p. 247]. The collapse of the myth of scientific truth — typical
for postmodernism — seems to be consistent with that philosophical reasoning. Discovering
the potential of human mind, technological and communication progress have increased
the appetite of mankind for exploring the secrets of the world and all kinds of existence,
thus an incalculable number of research — usually sponsored — which is aimed at discovering
something, proving something or contradicting something. Moreover, in spite of the fact that
the contemporary world is returning to the sphere of myths and magic, the questions whether
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God exists are on our minds and produce many alternative theories preceded by metaphysical
research. Thus, both in the case of purely scientific and purely metaphysical research there
is a remarkable convergence between Kantian ideas and the views of the postmodern world.
Following it may lead a human to learning the Truth.

Now the attention should be drawn to the most significant sphere of humanity —
the sphere of human freedom which is related to what has been stated above. In postmodernism
human freedom is considered selectively — as broadly understood liberty, following inclinations
which frequently leads to crossing the permissive boundaries of; respect, taste, law, propriety
etc. However promoting openness, in fact, cannot consist in tolerating everything and getting
distant from that but in clearly indicating and objecting to perturbing phenomena. I. Kant’s
ethics comes to rescue: genuine freedom is not following inclinations but motivating oneself
by the “power of will”. People have a will that is free. Because of that, apart from being a part
of the empirical (phenomenal) world — manifesting itself in the following natural inclinations
andneeds—they are a part of the noumenal (rational) world — expressing itselfin the moral choices =
in the resistance to inclinations. Noumenal existence guarantees a human partial independence
from nature, an opportunity for adjusting his behaviour to his own law — moral law which
creates his reason for himself. The groundwork of moral law is the categorical imperative —
“a single precept that is applied to a broad range of human behaviour” [6, p. 249], a requirement
of an unconditional nature, binding on every rational being, not assuming any particular end but
indicating ends in themselves, which are the outcomes of far-reaching actions [9, p. 63]. The
categorical imperative in a universally important obligation (which results from recognising it as
being a priori and synthetic). “Moral duties are categorical because one is a subject to them only
due to a duty, only because they are obligations. <...> they are fundamental norms of deeds”
[9, p. 63].

The mentioned categorical imperative formulas do not imply specific duties. They require,
however, that one follows such maxims in one’s life which could be recognised as being worthy
of acting accordingly, that is on the one hand self-improving, and on the other hand — respecting
the other human (his rationality) [6, p. 249]. Such a proposal of a duty seems to be extremely
interesting in the times when the life philosophies, guidelines, advisors of how to act are not in
short supply. The groundwork of I. Kant’s moral law allows for a kind of arbitrariness but the one
which is reasonable.

Morality and faith converge: realising the moral law does not require faith but obeying
the law does. In order to persevere to obedience and dedication to morality one needs to believe
that moral behaviour brings a human closer to happiness. Moreover faith, like morality, must
be rational. What is more — reason guides a human towards religious faith and a conviction that
moral behaviour eventually leads to moral good and happiness, understood as rational imperative
which specifically means life after death [6, p. 249].

Therefore the return to Kantian rationality is salvation for a contemporary human since it
may dispel numerous doubts related to the meaning of life resulting in moving away from God
towards the sphere of myths and magic.

Finally, it is worth discussing the issue of corporeality — a highly significant “component”
of human relationships in the postmodern culture. Corporeality seems to be a “relationship
formation factor” on each stage of a relationship (personal, social, business), an independent
variable of interpersonal relationships. Corporeality refers to the domain of aesthetics, beauty.
But nowadays beauty is the same as the principle of “the best”, mass produced by “show
business”. One must be the best — the prettiest, the slimmest, the most fashionable, etc. Such
an image of a human is imposed by the fashion designers, advertising people, clothes producers,
film industry, etc. Beauty is outside since fine feathers make fine birds. A human becomes “flat”,
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“shallow”, limited to natural instincts and impulses. I. Kant’s philosophy comes to rescue since
according to it “beauty is in the highest meaning the “symbol of morality’” [6, p. 250]. Thanks
to this philosophy another human earns much respect in our eyes since he stops being perceived
but he is contemplated [conf.: 6, p. 250]. Whilst we believe that “nature and we ourselves are
a part of a far greater plan” [6, p. 250] we should try to ignore all the temptations and desires,
we should not distract us by someone’s personal charm but respect human dignity. Every aspect
of the phenomenal world should be perceived in terms of pursuing a greater end, a broader
dimension, described above [conf.: 6, pp. 250-251].

Conclusions

It is clear that on the one hand the characteristics of postmodernism are some kind
of reflection of Kantian principles, and on the other hand Kantian ideas create a reliable guideline
for mankind so that while pursuing modernity it does not lose what is the most important —
self-consciousness and consciousness what is really the end (in itself).
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MOJIUBOCTI BTUIEHHS KAHTIAHCHKHMX IJIEM Y IOCTMOJIEPHI3MI
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CraTTs Ma€ Ha MeTi MPOCTEIKUTH MOXIIMBOCTI BTUJICHHS KaHTIaHCBKHX i/iell y cydacHiil «kapTuHi
CBITY», SIKYy OKPECIIIOEMO SIK IOCTMOZEPHY. MeTa HoJsrae B TOMY, 1106 3HATH BiAMOBiAb Ha MUTAHHS PO
Miciie 000B’sI3Ky Ta BiAMOBIAATbHOCTI B aKTyaJIbHOMY ChOTOZICHHI.

Po3misiHyTO MipKyBaHHSI CTOCOBHO cHEH(iKK MOCTMOAEPHOCTI, HOCTMO/ICPHOT KYJIBTYpPH 1 camo-
CIPUUAHATTA Ta MOCTaBy B HiH JIOACHKOI 0COOM; 3alPOIIOHOBAHO aHATITUYHO-CHHTETHYHE MEPeOoCMUC-
nenHst etnuHol aymku 1. Kanta; 3po6ieHa cripoba MOPIBHATH MPOSIBU MOCTMOJCPHOCTI II0Z0 PO3MUCIIIB
HiMeIbKOro (isocoda npo CeHC JIIOICHKOTo XUTTS i eTuuHe icHyBaHHs. JloBeneHo, o hopMaIbHUI 3MiCT
MOpABHOrO 3aKkoHy B KoHuemnuil 1. Kanta, 3 onHOro 60Ky, 4aCTKOBO HPOSIBISETHCS B KYJIBTYPi CHOTOICH-
Hs, 3 IHILIOTO )X — KaHTIBCbKa KOHLIEMIIs i Hajgani 30epirae eBpUCTHYHUI TOTEHIiaN, sSIKUH BapTHil OyTH
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MpeaIMeToM yBaru Ta $pinocoChbKHX i €THKO-IPaBOBUX JOCIIIKEHb, 00U JIOACTBO HE 3a0IIyKao y CBO€-
My nparHerHi g0 [Ipasnu (IcTuHu) 1 macTs Ak MeTH caMoi-B-co0i. Y KOHTEKCTi CIiBBIAHOLICHHS KaHTiB-
CBKHX (PIT0COPCHKO-ETHIHUX i/1e# 13 TOCTMOICPHICTIO 3aIIPOIIOHOBAHO OHOBJICHE TIIyMa4eHHs BU3HAYCHHS
[IpaBmu (IcTunm), 1 pomi Ta 3HAYEHHS MOPIBHAHO 3 YABOIO 1 MpoOieMoro TojepanTHOCTi. [logano kKopoTky
XapaKTEePUCTUKY MTOCTMOJECPHOI KYJIBTYypH, BUOKPEMJICHO TakKi ii crenudiuHi 03HaKH, SK 0araro3HauHiCTh,
PO3MAITiCTh, CBOEPIAHY TU(Y3HY PO3MHUTICTB.

Imei i Teopernuni npuHimnu Qinocodii Kanra BUTIIyMaueHO B KOHTEKCTI HOTO JCOHTONOTIIHOL
€THKH, B SKill BOHH Y3TOJUKYIOTBCS 13 BHYTPILIHIM /IS JTFOAWHH NEPEKUBAHHAM 1 IPUHHATTSAM HAJIEKHOTO,
110 OTOTOXKHIOETHCS 3 000B’si3kamu. [IponeMoHCTpoBaHO, IO Mepen BUKIMKaMH HEOOXiTHOCTI JIFOIMHA
MOX€ PO3MOYATH JiI0 1 YUHUTH a00 3riTHO 3 000B’S3KOM (3 MOYYTTS BHYTPILIHBOTO IPUMYCY), a00 B iM’s
000B’s13Ky (3 MOYyTTA Takoi nmorpedu). OOrpyHTOBAHO, IO el ApYruil BapiaHT YYMHKY MOXKHA BBa)KaTu
MUTOMUM [Tl MAKCUMHU KaTeTOPUYHOTO IMIIEPaTUBY 1 BIACTUBHUM JUIA Aii B iM’s 1oOpa. Tak YnHUTE cripaB-
Ii BilbHA, aBTOHOMHA 0c00a, TOOTO Taka, sika YCBIAOMIIOE cBOOOAY il B Mexkax 3acaj HE3aleXHOCTI.
[IponemMoHCTpOBaHO, 110 B CYCHIIBHOMY MPOCTOPi MOCTMOAEPHOI KyJIBTYPH, ¢ TAHYIOTh TUIECHICTb, Bi3y-
AJBHICTh 1 CUMBOJIIYHA pEaNIbHICTh 1 00YMOBIICHE HUMU IMO3ipHE CHPUHHATTA-OLIHIOBAHHS 1HIIOI 0COOH,
€THYHA [T0CTaBa JIIOAWHH BUIAETHCS HAUOUIBII aBTEHTHYHOIO, 30KpeMa 3 OIVISILY Ha 1 MOXKJIMBY HETIOXUTHY
CTIHKICTb.

Kniouosi cnosa: xanTiaHCHKI i1e1, eTHuHMI 3aKk0H KaHTa, MOCTMOIEpHI3M, HOCTMOIEpHA KYIbTypa,
MpaBza, MeTa camMa-B-coOi.



